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II. The Determinants of Great Minds
A Sociology of Knowledge is needed to explore and identify the basic factors behind the making of the great creative minds in the domain of human knowledge.' Three fundamental factors appear to be strongly correlated with the presence of brilliant human minds: (1) wide knowledge; (2) stimulating external milieu; and (3) special human personality traits.
In the study of the Ibar, I intend to focus on the first factor: lessons to be drawn from Ibn Khaldun's Umran mind. The second factor's impact on Ibn Khaldun's new creative social thought is already over studied and analyzed by those who have attempted to understand and explain the roots of his New Social Science Thought (Ilm al-umran albashari). As to the personality traits factor, it seems to be the least studied, though it may be so important for the realization of human creativity. This essay's limited space does not allow me to deal with it in any meaningful way. However, colleagues and readers may like to consult my modest work This double focus is in order, because it is assumed in this essay that wide knowledge is very basic, on the one hand, for the emergence of great intellectual minds, and that both stimulating external milieu and special personality traits are considered as essential aids to the materialization of great brilliant minds. On the other hand, the Aql-Naql mind is hardly acceptable by modern learned Western culture as a means to the establishment of credible knowledge in the two cultures. The discussion of this issue is relevant at a time of serious questioning of the credibility of social and natural sciences because of the lack of the epistemological reunification of the two cultures (Wallerstein 1999:243; 2001; Wilson 1999). The Aql-Naql Muslim mind does not only strongly advocate the epistemological unity of the two cultures, but it recommends as well the unity between human-made knowledge and the Revealed knowledge.
The word "knowledge" is used in this essay to cover all branches of human knowledge including what is called today scientific branches, like the Natural Sciences.
There is, therefore, a pressing need to become familiar with Ibn Khaldun's scope of knowledge as well as his Aql-Naql mind, which helped prepare him to be the true worldwide pioneer in the entire human history who invented in the fourteenth century the New Science of Human Civilization (Ilm al-umran al-bashari/Sociology).
III. Knowledge and Creativity Throughout humankind's long history and within its diverse cultures and civilizations, the emergence of great creative minds in various fields of knowledge has often been associated with a good standard of the socalled learned advanced knowledge. This requires two basic things: literacy and high command of knowledge in one's field. The literacy factor may not be necessary for innovation and creativity in certain fields of human activities, but literacy is fundamental for creative and innovative minds in most of the branches of human knowledge. Theories in the field of creativity highlight the relationship between creativity and knowledge (Sternberg 1999:226-50; 2003). Those theories stress the rather straightforward relationship between the two (Sternberg 1999:248), because it is assumed by theorists of creativity that "the more one knows, the easier it will be to develop innovative solutions" (Kraft 2005:22) . Wide knowledge also initiates intense complex cognitive processes that may lead to moments of brilliance among humans (Kraft 2005:17) .
This may be a hasty conclusion because it minimizes the role of the two other factors involved in the creativity process. In spite of this caution, the relation between Ibn Khaldun's wide Islamic knowledge background and his creative new social science remains a testing ground in this essay for those theories. Creativity's standard definition is "people's ability to go beyond given information and imagine new and exciting ways of reformulating old problems" (Sternberg 2003). 
IV. Ibn Khaldun's Education and

VII. The Two Cultures of the Muslim and Western Minds
The sociological perspective helps understand and explain the differences between these two minds with regard to the acquisition and creation of knowledge. On the one hand, the learned Muslim Aql-Naql mind is the outcome of the Muslim culture that sees no contradictions between Aql and Naql knowledge, but rather, emphasizes their harmony.
On the other hand, the Western learned mind has witnessed a sweeping liberation from the influence of the Christian Theological Thought since the Renaissance. Rational reasoning, experimentation, the collection of empirical data . . . have become the only basis for Western contemporary knowledge in the two cultures. Al-Jabri sees the difference between these two minds in the way each of them prioritizes the following: Man, Nature, God. On the one hand, the Greek European mind gives more importance to the first two; on the other hand, in the Muslim Arab mind, priority is given to God and Man. This certainly helps account for the nonreadiness of the former and the readiness of the latter to adopt the perspective of the Aql-Naql mind (Al-Jabri 1988:27-31).
With these cultural differences toward knowledge acquisition and creation in mind, it becomes easy to understand why Westerners have often been impressed by the Aql side of Ibn Khaldun's mind while they have denied and criticized him for his use and reference to the Naql side (Lacoste 1998 
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The presence of these two minds in the world of knowledge acquisition and creation creates controversy. The Western modern mind looks with suspicion, disbelief, and even hostility to knowledge colored by religion. The classical Muslim mind, however, finds support in the fundamental Revealed Islamic texts for the human-made knowledge. Furthermore, and more controversial, each of them has contributed to the advancement of human knowledge. Since the Western learned modern mind is the dominant adopted reference for knowledge creation and acquisition in contemporary times, a discussion is appropriate here to see if there is ground or justification for the Muslim Aql-Naql mind to stand on its own feet and even compete with the Western mind in the knowledge acquisition and creation turf. Third, it could be argued that the adoption of the Aql-Naql mind is also justified because human-made knowledge always remains problematic. This type of knowledge is a combination of correctness and error, a mixture of certainty and doubt. Man's use of his thoughtful and analytical reasoning often involves probabilities of truth and falsehood in the corpus of knowledge he attains. Thinkers, philosophers, and scientists throughout the ages have been aware of the problematic nature of the correctness/error dimension that characterizes the humanmade knowledge. Ibn Khaldun's law of al-Mutabaqa (the matching between historical events and human social realities) in the Science of History aimed to minimize the pitfalls of historical knowledge in which Muslim historians were involved before and during Ibn Khaldun's time. This law was meant to raise the level of rightness and credibility of historical knowledge. Something similar could be said, as well, of the influence of the ethics of Positivism and Empiricism on modern knowledge. But no doubt, modern knowledge will hardly be able to exhaust all the causes that lead to errors and pitfalls in the human-made knowledge. Being limited in scope (in terms of its correctness and certainty in its facts), human-made knowledge would legitimately and modestly need divine knowledge as its complimentary to help humans deal particularly with controversial ethical, moral issues that have proven to be rather difficult to settle for the good of Man and society when relying only on human reasoning.
It is clear from the above that the Western learned mind's prejudice against religion is the result of special sociohistorical circumstances that Western civilization has experienced since the Renaissance in the confrontation between The Church, on one hand, and scientists and Western modernizing societies at large, on the other. These specific experiences have created among Westerners a culture of separation and distrust between science and religion. Thus, they could hardly understand, let alone accept, the cooperation between religion and science as shown in the Aql-Naql Muslim mind. At present, the latter is gaining even more strength from modem scientific discoveries.
From an Islamic perspective, the Aql-Naql mind is the ideal mind to reach out for a more credible and complete corpus of knowledge. Ibn Khaldun's Umran mind in his Muqaddimah is an excellent manifestation of the work of the Aql-Naql Muslim mind. Ibn Khaldun's Umran mind may be considered as the avant-garde of today's Islamization of knowledge movement.
This type of mind has not only accomplished a good standard social science Handbook (the Muqaddimab), but has achieved, by all objective accounts, a real breakthrough in the field of social sciences, not only in the Arab Muslim civilization, but also in the entire long history of the rest of human civilization. Ibn Khaldun made explicit reference to this: "In a way, it is an entirely original science. In fact I have not come across a discussion along these lines by anyone" (Dawood 1974:39) . Ibn Khaldun's high intellectual pioneering Umran (social science) work raises serious questions about the assumptions of the modern Western mind's persistent claims that true science and authentic knowledge cannot be obtained if religion and science are not kept separate from each other. As shown, these claims are based on the Western knowledge/science special experience with the Church. Thus, they ought not to be generalized to other religions' experiences with knowledge creation and acquisition. Ibn Khaldun's Aql-Naql Muslim mind strongly defies the substance of those claims and opens the lead for scientists and scholars to seek more than one way to create and establish solid knowledge in the two cultures.
